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Talmud Bavli, Shabbat 31a-b
zrce znkg zereyi oqg jizr zpen` dide (bl ediryi) aizkc i`n :yiwl yix xn`

df Î zereyi ,miyp xcq df Î oqg ,cren xcq df Î jizr ,mirxf xcq df Î zpen` Î 'ebe
(bl ediryi) ikd elit`e .zexdh xcq df Î zrce ,miycw xcq df Î znkg ,oiwifp xcq

 .exve` `id 'd z`xi
Resh Lakish said, What is meant by the verse, “and there shall be faith
in your times, strength, salvation, wisdom and knowledge” (Isa. 33:6)?
Faith refers to the Order of Seeds; your times, the Order of Festivals;
strength, the Order of Women; salvation, the Order of Nezikin; wisdom,
the Order of Sacrifices; and knowledge, to the Order of Purity.  Yet
even so yirat Adonai is one’s treasure.

mizr zraw ,dpen`a zzpe z`yp :el mixne` oicl mc` oiqipkny drya :`ax xn`
?xac jezn xac zpad ,dnkga zltlt ,dreyil zitv ,diaxe dixta zwqr ,dxezl

Rava said, When a person is led in for Judgment they say to him or
her:  Did you do business with integrity, did you fix times for Torah, did
you engage in procreation, did you hope for deliverance, did you
sharpen your wisdom, did you understand one thing from another?

:egelyl xn`y mc`l lyn .`l Î `l i` ,oi` Î exve` `id 'd z`xi i` :ikd elit`e
xn` ?oehneg aw oda il zaxir :el xn` .el dlrde jld .diilrl oihig xek il dlrd

aw mc` axrn :l`rnyi iax iac `pz .dzilrd `l m` ahen :el xn` .e`l :el
.yyeg epi`e ,d`eaz ly xeka oehneg

Yet even so, if “the fear of Adonai is his treasure,” it is well: if not, not.
This may be compared to a man who instructed his agent, “Take me
up a kor of wheat in the loft,” and he went and did so. “Did you mix in a
kav of humton?”  he asked him, “No,” replied he. “Then it were better
that you had not carried it up,” he retorted. The School of Rabbi
Yishmael taught: A man may mix a kav of humton in a kor of grain, and
not have to be concerned [i.e., about dishonesty.]

Kav, kor.  Both units of measure.  One kav = one hundred and eightieth of a
kor.
Humton:  a sandy soil containing salty substances and used for the
preservation of wheat.

Abraham Joshua Heschel, Who Is Man?, pp. 107-08
The most significant intellectual act is to decide what the most fundamental question is to live by.
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It is the distinction of man to be concerned with ends, not only with needs. . . .

A free man does not look upon himself as if he were a repository of fixed needs, but
regards his life as an orientation toward ends.  To have a goal before one’s eyes, to pursue

and to keep on extending it, seems to be the way of civilized living.  It is typical of the
debauchee to adjust his ends to his selfish needs.  He is always ready to conform to his
needs . . . [F]ree men are not blind in obeying needs, but, weighing and comparing their
relative merits, they will seek to satisfy those which contribute to the enhancement and
enrichment of higher values.  . . . They do not say:  “Needs justify the ends,” but on the

contrary:  “Ends justify the needs.”

Abraham Joshua Heschel, Man Is Not Alone, pp. 219-20, 182

Talmud Bavli, Taanit 11a
xiwn oa` ik ('a wewag) xn`py ,ea micirn mc` ly ezia zexewe mc` ly ezia ipa` Î ?ia cirn in :mc` xn`i `nye

ik (`"v mildz) xn`py ,eilr oicirn od mc`l el oielnd zxyd ik`ln ipy :ixn` `liy iax iac .dppri urn qitke wrfz
yie ,jit igzt xny jwig zakyn ('f dkin) xn`py ,eilr dcirn `id mc` ly eznyp :xne` `wcig iax .jl devi eik`ln

(a"l mixac) .'d m`p icr mz` (b"n ediryi) xn`py ,ea micirn mc` ly eixa` :mixne`
Perhaps a man will say, ‘Who will testify against me?’ The very stones of his house and its beams
testify against him, as it is written, “For the stone shall cry out of the wall, and the beam out of the
timber shall answer it” (Hab. 2:11). In the school of Rabbi Shila it was taught: The two ministering
angels who accompany every man testify against him, as it is said, “For God will give God’s angels
charge over you” (Psalm 91:11).  Rabbi Hidka says:  A man's own soul testifies against him, as it is
said, “Guard the doors of your mouth from she who lies in your bosom (Micah 7:5).  And some say:  A
man's own limbs testify against him, as it is said, “You are My witnesses, says Adonai” (Isa. 43:10).

Sifre, Devarim, Piska 307
jke jke ipelt meia ziyr jke jk el mixne`e eiptl mihxtpe eiyrn lk mi`a mlerd on xhtp mc`yk. . .

z` wicvn `ede  . . . mezg el mixne`  .od xne` `ede ?elld mixaca oin`n dz`  .ipelt meia ziyr
. . . . izpcip dti xne`e oicd

When a person is removed from this world, all his deeds come and detail themselves before him,
saying, “Thus and such did you do on this date, and thus and such did you do on that date.  Do you
affirm these things?”  And the person says, “Yes.”  They say to him, “Sign.” . . . And he affirms the
justice of the judgment, saying, “I have been judged well.” . .

Zohar III, 121b
When people are asleep and experience the taste of death, and the soul ascends to the higher
regions, it stands in the place that it occupies and the deeds that it performed during the day are
examined, and they are written on a tablet.  Why is this?  Because the soul ascends and gives an
account of the person’s deeds and of every word that passes his lips.
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Talmud Bavli, Bava Metzia 84a
One day Rabbi Yohanan was bathing in the Jordan, when

Resh Lakish [a robber] saw him and leapt into the Jordan after
him. Said he [Rabbi Yohanan] to him, “ May your strength be
for the Torah.”  He replied, “May your beauty be for women.”

He said, “If you will repent I will give you my sister [in
marriage], who is more beautiful than I.”  He undertook [to
repent]; then he wished to return and collect his weapons, but
could not. Subsequently, [Rabbi Yohanan] taught him Bible and
Mishnah, and made him into a great man.

Now, one day there was a dispute in the schoolhouse [with
respect to the following:] a sword, knife, dagger, spear,
hand-saw and a scythe — at what stage [of their manufacture]
can they become unclean? When their manufacture is finished.
And when is their manufacture finished?  Rabbi Yohanan ruled:
When they are tempered in a furnace. Resh Lakish maintained:
When they have been furbished in water.  Said he to him: “A
robber understands his trade.” Said he to him, ‘And wherewith
have you benefitted me: there [as a robber] I was called
Master, and here I am called Master.”  “By bringing you under
the wings of the Shekhinah,” he retorted.

Rabbi Yohanan therefore felt himself deeply hurt, and Resh
Lakish fell ill. His sister [i.e.,  Rabbi Yohanan's, the wife of Resh
Lakish] came and wept before him: “Forgive him for the sake of
my son,” she pleaded. He replied: “Leave your fatherless
children. I will preserve them alive.”  “For the sake of my
widowhood then!”  “And let your widows trust in me,” he
assured her.

Resh Lakish died, and Rabbi Yohanan was plunged into
deep grief. Said the Rabbis, “Who shall go to ease his mind?
Let Rabbi Eleazar ben Pedat go, whose teachings are very
subtle.” So he went and sat before him; and on every teaching
uttered by Rabbi Yohanan, he responded: “There is a text (a
baraita) which supports you.”  “Are you like the son of Lakisha
[Resh Lakish]?" [Rabbi Yohanan] complained.  “Whenever I
would posit something, the son of Lakisha would challenge me
with twenty-four objections, to which I gave twenty-four
answers, and through that the teaching was expanded and
more  fully comprehended.  But you say, ‘there’s a teaching
which supports you.’  Don’t I myself know myself that my
opinions are right?” Thus he went on rending his garments and
weeping, saying, “Where are you, O son of Lakisha, where are
you, O son of Lakisha.”  He cried thus until his mind was
turned. The Rabbis sought compassion for him [they prayed],
and he died.

Talmud Bavli, Kiddushin 40b
epic jk ,dyrnl mcew cenildy myke
ax xn`c ,`pepnd axck ,dyrnl mcew
`l` mc` ly epic zligz oi` :`pepnd

xhet (fi ilyn) :xn`py ,dxez ixac lr
oecn ziy`x min

[J]ust as learning preceded
practice, so does the judgment
thereof [in the next world] take
precedence over that of practice,
in accordance with Rav
Hamnuna.  For Rav Hamnuna
said: The beginning of a person's
judgment is in respect of words of
the Torah alone, for it is said: The
rejection [lit. one who frees
himself] of water is the beginning
of harsh judgment (see Prov.
17:14).

Bereshit Rabbah 26:1
dn xn` xac jezn xac dbdy

xzei mixedha d"awd daix mrh
aixwdl dvex `edy `l mi`nhn
dndad lkn gwie cin oaxw odn

( my) 'ebe dxedhd
[Noah] inferred one thing from
another, saying to himself, “Why
did the Holy Blessed One order
more clean animals [to be saved]
than unclean ones? Surely
because God desires that
offerings should be made to God
of the former.  Immediately, “He
took of every clean beast.” (Gen.
8:20).

Rashi on Deut. 1:13
edf xac jezn xac mipian - mipeape

minkg oia dn iqei 'x z` qeix` l`yy
xiyr ipgleyl dnec mkg mipeapl
d`ex ze`xl oixpic el oi`ianyk

oeap ddeze ayei el oi`ian oi`yke
:elyn `iane xfgn `ed el oi`ian oi`yke d`ex ze`xl zern el oi`ianyk xbz ipgleyl dnec

“Wise and understanding.”  They can logically derive one thing from another.  This is what Arios asked
Rabbi Yose, “What is the difference between “those who are wise” and “those who are
understanding”?  [He answered:]  “One who is wise is like a rich moneychanger.  When they bring him
dinars to examine, he examines.  And when they do not bring him, he sits and wonders.  One who is
understanding is like an enterprising moneychanger.  When they bring him money to examine, he
examines.  And when they do not bring him, he goes about and brings on his own.”
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Vayikra Rabbah 34:8
devn dyer mc` `diyky ux` jxc dxez jzcnl wgvi 'x xn`

aizkn d"awdy rcei oae`x did el`y gny ala dze` dyer `di
ekilene epreh did mcin edlivie oae`x rnyie (fl ziy`xa) eilr

ilw dl havie eilr aizkn d"awdy frea rcei did el`e eia` lv`
mya oeniq iaxa ryedi iaxe odk 'x dlik`n did mineht milbr
eiykre dazek `iapde devn dyer mc` did xaryl exn` iel 'x

lr mzeg d"awde giynd jlne edil` dazek in devn dyer mc`
edrx l` yi` 'd i`xi exacp f` (b ik`ln) aizkc `eddk mdici

ipz 'ebe azkie rnyie 'd aywie
Rabbi Yitzhak commented: The Torah teaches you a
good rule of conduct, to wit, that when a person
performs a mitzvah, one should do so with a joyful
heart.  For example, if Reuben had known that the Holy
Blessed One would have it written of him, “And Reuben
heard it, and delivered him out of their hand” (Gen.
37:21), he would have carried Joseph and brought him
to his father. And if Boaz had known that the Holy
Blessed One would have it written of him that he
“Reached her parched corn,” he would have given her
to eat fatted calves!
     Rabbi Kohen and Rabbi Yehoshua ben Rabbi Simon
in the name of Rabbi Levi said:   In times past when a
person did a mitzvah the prophet would record it, but
now if a person does a mitzvah who records it? Elijah
and the Messiah, the Holy Blessed One signing beside
them, in accordance with that which is written, “Then
those who feared Adonai spoke one with another; and
Adonai paid attention, and heard, and a book of
remembrance was written before God . . . (Mal. 3:16).

Sfat Emet on Deut. 28:1 (tr. by Arthur Green)
“If you listen, listen to the voice of Adonai your God” (Deut. 28:1).  The Midrash comments:  “Happy is
the one whose listenings are to me, hovering always at My doorways, door within door . . .”

“Listenings” means that one should always be prepared to receive and listen closely to the words
of God.  The voice of that word is in every thing, since each was created by God’s utterance and has
the power of divine speech hidden within it.  This is the hidden light that we are told to find.

Inwardness goes on, deeper and deeper, truly beyond measure.  This is the meaning of “My
doorways.”  Never think that you have come to the truth; understand that you are always standing at
the entrance.  The word “doorway” (delet) is related to “poverty” [or “humility”] (dalut).  This is the way
you find door after door opening for you, [by always knowing how little you have achieved thus far].

This is especially true of the Jew, whose living soul constantly hears the voice of Torah.  But this
too is hidden from us.  This is why the verse says “listen, listen” -- listen to that which you already are
hearing.

The Midrash goes on to say:  “to guard the doorpost of My entrance.”  Just as the mezuzah is
fixed, so you too should not depart from synagogues or houses of study.  This means that a person
has to be ready always only to hear the word of God.  Then, when a moment of grace occurs,
something opens for him.  But he has to be standing always at the doorway.  That is “whose listenings
are to Me.”  All the senses have to be prepared to receive and listen closely to the word of God and
nothing else.
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Midrash Tanhuma, Ki Tavo, Perek 4
. . . daxd renyl jteq `rnw zrny m` rnyz reny m` dide

“It shall be that if hearing you hear” -- if you listen a little, in the end you will hear much. . . .
`a `edy drya xne` dcedi iax ecenlz rinyn `ed izni` d"awd iptl jcenlz rinyz rnyz reny m` `"c
aei`) xn`py eznyp milyn `edy cr xne` xi`n iaxe rnyp lkd xac seq (ai zldw) xn`py mlerd on xhtil

 . . . ecenlz xceq `edy mixcq `le zenlv (i
Alternatively, “if hearing you hear”:  You will cause your learning to be heard before the Holy
Blessed One.  When will one cause one’s learning to be heard?  Rabbi Yehudah says, In the
moment when he comes to depart from this world, as it says, “The end of the matter (davar) all
will be heard” (Kohelet 12:13).  Rabbi Meir says, “Not until his soul is reconciled, made to be at
peace,”  as it says “the shadow of death, where there is no order”  (Job 10:22), that he is
ordering his studies. . . .

mya xn`y iel iax mya `pn iax ly eia` dpei iax xn` d"awd itn a"derl rnyz dfd mlera zrny m` `"c
d"awd itn dxez oicnl zeidl oicizr lkdy dnl dfd mlera l`xyil ozpil dkixv dxezd dzid `l `a` iax
jkitl weqr `ed dyxt dfi`a oircei lkd eidi a"dera mcnll d"awd `aiyky f"dera mdl dpzp dnl a"derl

 . . .d"awd itn a"derl rnyz f"dera reny m`
Alternatively, “if hearing you hear”:  If you hear in this world, you will in the world to come from
the mouth of the Holy Blessed One.  Rabbi Yona the father of Rabbi Mana in the name of
Rabbi Levi in the name of Rabbi Abba said:  It was not necessary that the Torah be given to
Israel in this world.  Why?  Because in the future, everyone will learn Torah directly from the
mouth of the Holy Blessed One in the world to come.  So why was it given to them in this
world?  So that when the Holy Blessed One comes to teach them in the world to come,
everyone will know about which section of the Torah God is dealing with.  Therefore, “if you
hear in this world, you will hear in the world to come from the mouth of the Holy Blessed One.”
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